Calvin University

Calvin Digital Commons
Dialogue

University Publications

10-1-1993

Dialogue
Staff and writers of Dialogue

Follow this and additional works at: https://digitalcommons.calvin.edu/dialogue

Recommended Citation
Staff and writers of Dialogue, "Dialogue" (1993). Dialogue. 152.
https://digitalcommons.calvin.edu/dialogue/152

This Book is brought to you for free and open access by the University Publications at Calvin Digital Commons. It
has been accepted for inclusion in Dialogue by an authorized administrator of Calvin Digital Commons. For more
information, please contact dbm9@calvin.edu.

Sept/ Oct 1993

DIALOGUE
A Journal of Commentary and the Arts

t_:·

r ,
''l

)'/

I

i-

I,
/

DIALOGUE
September/ October 1993

Visual Contents

Cover image, Susan Heida

Ted Sandstra
1
Kelly Benjamin
11
Gabe Travis
6
Aaron Breland
7
Kevin Lise
11
Tanya Black
22
Mark Hofland
22
Steve Luimes
24
Diane Sundling 25
Sara Taylor
33
Jesse Claggett
34
Ben Kroese
35

1

DIALOGUE
September/ October 1993

Editorial 4
Short Sketch 8
Interview 12
Essay 26
Letters & such 36

Dialogue warmly welcomes
sub:rnissions of short stories,
poetry, and visual art. Dialogue
reserves the right to edit but
will do so only with the
author's prior consent.
Dialogue is the journal of
Calvin College commentary
and the arts published five
times a year by the Calvin
College Communications
Board.
Address correspondence to
Dialogue, Calvin College,
GrandRapids,MI,49546.
Entire contents © 1993 by the
Calvin College
Communications Board. All
requests for per:rnission to
reprint material must be made
in writing to the above address.

Editor
Steve Louthan
Assoc. Editor
Jeremy Lloyd
Art director
Roland Hultink
Editorial staff
Bo Mi Choi
Emily De Groot
Dave Ihmels
Paul LaGrand
Sandy Reynolds
Design and Production
Steve Luimes
Ted Sandstra
Peter Vandermeer
Mentor
W. Dale Brown

111

EDITORIAL

A Trace of Resistance
Dialogue has often had a cloudy relationship with the Calvin
community. For many it is yet another publication which periodically
appears on top of obscure trash cans five times a year. Well, what is it? Is
it more than something to browse through as you take your daily
constitutional?
Dialogue makes use of the one element that distinguishes
humankind from other organisms: the symbolic element. (For humans
language is a natural use of symbols.) Symbols catapult the human race
into her own private universe. Language latches on to the apparent world
and allows the human community to master and define her surroundings.
Whether humans, like pre-programmed gene packets, have a linguistic
structure within them, or whether the community imposes a linguistic
structure upon them, humans interact with the world through language.
Language's intrinsic relationship with humankind relies on a
mystery which the mass of humanity chooses to ignore. This linguistic
mystery allows them to move, talk, and interpret their being. Not only are
human beings shaped by language, but they hold the mysterious potential
to shape language. Such creative potential indicates humanity's freedom
to play with the capricious nature of language, the language-game. To
grapple with the creative mystery surrounding the language-game requires
faith and persistence. Without these attributes, humans inevitably retreat
into the cave of cliche. They, in turn, are shaped by language,
linguistically raped by the signs and symbols of the community, rather
than struggling with the creative feat of shaping language.
Infinite scenarios exist within which the shaping of language takes
place. Even in the most primitive culture, the actual occurrence of
dialogue between two beings is a creative feat. The brutish Neanderthal
partakes of the language-game when communicating the craft of firemaking to her offspring. For Christendom, Milton's epic, the
quintessential tribute to the imaginative aspect of language-game, burns
bright. Today the babble of the Postmodern shines in an age of Volvos and
tofu.
Modern science-atomic theory, genetic engineering, and computer
wizardry-also participates in the language-game. Abstruse rather than
imaginative, modern science indicates the creative variation reached
within language-game. The signs and symbols necessary to create such
technological wonders are of monumental scale. Though often relegated to
the world of science, the technological feat expresses a creative spirit

similar to that of the Neanderthal, Milton, or the
Postmodern.
Whether abstruse (Einstein) or imaginative
(Milton), the language-game is humanity's tool
for imposing her will on her environs. When
humans impose their will and interpret, they
necessarily shape language. All of these acts,
though eons apart in sty le and sophistication, are
bedfellows when one considers the sheer miracle
of shaping language. The creative feat of
shaping language provokes a sense of gratitude,
shrinking back in awe of the immense level of
creative interpretation reached within the
language-game.
The human is an organism that necessarily
interprets-homo hermeneuticus. When one
ceases to interpret, one ceases to be human and
squanders the gift of language-game. Failing to
interpret signifies a "forgetfulness of being," and
this breakdown in the interpretive act takes
meaning out of human existence. Humans no
longer impose their will on the apparant world
but instead are seduced into the cave of cliche by
its modern day master, the soundbyte.
This publication, Dialogue, is a collection
of various interpretive acts from the Calvin
community. It is one form of play in the ongoing
language-game. Dialogue shapes language
within an infinite array of active interpretations,
and it collectively signifies an attempt to resist a
cliched existence, the seduction of today's
soundbyte. Treat it well!

Soundbyte: Language::
A) Grades: Education
B) University: Knowledge
C) Propaganda: Democracy
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This Brutal Sunlight
comes unwelcome
following velvet night
swallowing up those last tendrils of
tender black and purple
the day is a predator
with wings of slapping wind
the eye of the sun watches warily
and stark brightness swoops down to devour
clandestine dreams of romance, of desire
skinny cloud claws rip into the heart that longs to
leap backwards to dusk
blood from my own heart blends into my safe dark eyes
Sun, you do not give life after death,
for I die after night
I am not warmed by your rays-they burn obscenely
yellow, crawling even into my pockets of
pilfered doubtless dark
-Sarah De Young

Worship
Sleeping bags for seats
in the auditorium of the world,
mere interest for admission,
shoreline froth for stage lights,
we watch God take place.
Pass me a cup to scoop from
waves that worship:
falling rising falling,
and a palm for bread as white as the
sand below my head.
I'm tempted to confide all of my human travels
in you.
But this being here now is all it is about.
We will steal a little of Abraham's
sand and stars.
It was time for us to see the exhibition.
God in the act, of night.

-Nancy Shepherd
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HE WALL

by W. J. Vande Kopple

Each fall I regularly drive down to The -W-all and try to
catch a steelhead. Strictly speaking, The -W-all is a floodwall, a
large concrete barrier that runs along the east bank of the Grand
River in downtown Grand Rapids. The section of The -W-all that
I fish from is slightly downstream from the Sixth Street Dam,
just on the edge of the Quarry Hole.
-W-henever I go, I take care not to look like someone who
holds a white-collar position. All of the guys fishing from The
-W-all obviously come directly from jobs for which jeans, light
blue shirts with a name patch stiched on, and a grease rag in the
hip pocket are standard attire. I work hard to blend in; if these
guys knew that I am a professional-let alone a professor of
English-I suspect that they would feel too alienated to speak
with me at any length.
So I usually wear the splotchy jeans that I bought several
years ago in order to play football with fellow faculty fumblers.
t'.\.nd I've even bought a Carhartt hooded sweatshirt with a
::::amouflage design; it makes me look like someone who could
:Jass unnoticed in the wilderness.
But it has been somewhat challenging trying to learn how
1early all of the other guys consistently catch steelhead.
iteelhead are famous for being difficult to catch. In fact, I have

repeatedly read in the In-Fisherman magazine that they are
among the more difficult of all freshwater fish to fool into
taking bait. Strictly speaking, the manner in which one presents
bait to steelhead as they lie along current breaks and below
riffles has to almost perfectly natural.
It seems that I might be doing something wrong. I did hook
a big bullhead two years ago. And recently I fought a fish that I
assumed was a steelhead, but I couldn't be sure since it worked
its way into the heaviest current, set off downstream, and tore
the hook out of the flesh near its tail. The conclusion that I
apparently must consider is that I should solicit and evaluate
some advice from others along The -W-all.
Advice, however, is something none of the others seem
fully capable of giving. In any event, my attempts to foster
sustained conversations have so far been strikingly
unsuccessful.
Once, for example, a guy approached me from the parking
lot and asked, ''They hittin' pretty good?''
"Yes/' I responded, "from what I see, they've been biting
really well."
He flicked his cigarette into a foamy eddy and moved off
along the wall.
Another time a guy came up and asked whether the
fisherman who had been reported to catch an eighteen-pound
steelhead was the one who had been standing a few feet down
The -W-all from me.
"Yes/' I said, "it was he."
His eyes focused on mine for an instant; then he sniffed
moistly and shuffled off.
If I am ever to hear some advice, I will have to run into
someone with sufficient linguistic resources to take more than
one turn in a conversation.
As the season nears its end, I will continue for a while to go
down and cast from The -W-all. I will go even though I know I
may never have some advice to mull over. And I will go even
though, as the chill in the wind sharpens and darkness takes a
little more of each successive day by surprise, tying knots in
fishing line becomes nearly impossible.
I can only hope that the one whose bait presentation is
accepted will, at last, be I.•!•
9

Ants in a Battery and Bad Dharma
Used to think batteries w-ere dungeons
of the curse of bad dharma
Where ya w-ent if you w-ere a child molestor
or
Tree smasher
Flesh-eater
Human screw-.
Used to think you w-ere sentenced as an ant
Cause that's what made them
ear 1y pow-er harness dreams.
ANTS
ANTS
Ants runnin' round a cylindered thing
w-ith big heavy shoes
in a s w-ea ty ugly smelly shop
cause of you buggy busy ''lectric dig.
see
We used to run around the rim
And cause a charge to emit
From the fact of our ant-shoes
On the inside shag carpet.
That's w-hat them early Duracells w-ereA little case of steel, inside,
A Marathon track of fuzzy
Carpet mix
and us
A handful of Souls
In a horrible stateRunning to charge
The pow-er which emanates.
You ask me how- I knowno
KNOW?
I w-as there
With the fourth Ivan
and Napoleon.
I w-as thereDon't ask w-hy.
Now- these scientists they say I'm wrong
say a battery is nothin' except
A Manganesedioxidecarbonzinccopper mix.
Well,
MAYBE SO.
But bad dharma w-ill put you in
that
Manganesedioxidecarbonzinccopper shit!
-Dave Griffy
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INTERVIEVI

In an obscure region on the Oregon Californa
border, Lou Gold actively challenges what an
eminent ecologist calls, ''ihe Forest Service's
deliberate, careful, and systematic destruction of
ancient forest ecosystems." Conscientious objectors
are a dying breed in America. Perhaps Lou's story
will engender thought on one's own relation to
creation.
Many of us who come from
Protestant traditions have had
stories of faith showered upon us
almost to the point of saturation.
Your story sounds like a much more
contemporary story of faith. Could
you tell us how it started?
Well, I grew up in the city, in the
Chicago area. I was one of those
people who was always kinda
searching for a better way. In the
process of searching, I went off on this
trail and that trail and I generally
found that I was not "completing"
myself in these journeys, but rather I
was dividing myself, I was sort of
fragmenting myself. If I went off in
the direction of a political ideology,
for example, I found that I wasn't
paying attention to my spiritual
Lirgings. Or if I went in the direction
=>f my innermost yearnings in the
~piritual dimension, I was leaving

politics. Going off on either of those
limbs too far usually jeopardized my
economic situation. So, it was always
a choice between this or that, this or
that, almost a yo-yo-ing. Go out and
walk this trail for a while and then
kinda coming scurrying back in retreat,
trying to re-balance.
When I moved out to Oregon, I
was simply searching for a better life; I
had no intention of being an
environmentalist. Quite by accident, I
got drawn into the local environmental
controversy over a wilderness area in a
place called Bald Mountain. The
demonstrations that we participated in
actually were successful, because they
triggered that controversy into federal
court and the judge completely agreed
with us.
Anyway, it was nice to start off
with a victory, but what I really
realized that night was that my own
involvement was, as a newcomer, quite

shallow. I hadn't even seen the place
that we were trying to defend. And I
said to friends, "Y'know, I think that
this will go on for a very long time. I
don't think this is all ended just with
one little victory in court; it's kind of a
drop in the bucket actually. I think
what I want to do is establish a
relationship to the place. I should go
in and learn about it. What if I just
went up on that mountain to see if I
could be of service in some way and
just hang out there."
And they said, "Well go ahead.
We'll give you some support," and I
went in with five days food. That first
summer, because other people came up
to bring food and give me
encouragement and so forth, I ended
up staying for fifty-six straight days.

What year was this?
This was in 1983.
Anyway, I didn't know what I
was doing out in this wilderness. I
tried to make myself useful. The top
of the mountain had previously been
the site of a firewatch tower. When
they shifted from on-the-ground
firewatch to airplanes (back in the
1960' s) they destroyed a lot of the old
towers-burned them down and so
forth. What was left up on the top was
just a classic garbage dump; it was just
amazing. I mean broken glass and
rusty old tin cans, fragments of metal,
wire debris, every kind you could
imagine-spent cartridges from rifles
and guns-you name it, it was up
there. I said, "Well, I don't know what
I'm doing here, I don't know exactly

all photos courtesy Trygve Steen except aerial photo - courtesy Tryg-Sky/LightHawk
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why I'm here, but this mess sure needs
to be cleaned up."
And that's what I did, I started
cleaning up the mountain. When I got
it all cleaned up, I looked around and it
was rather a pretty place, and I said,
"Gee, maybe I could create a little
sanctuary up here," but I didn't know
much about creating sanctuaries. And
even though I'm not of that particular
religious persuasion at all, I found
myself wondering what would fit
there. I mean, it's in the wilderness;
you're not supposed to build anything.
It's not a place to cut down some poles
and build a big structure or anything
like that. The only thing I could think
of was a book I had once read about
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some of the American Indians of the
Northern Plains. They used to set up a
circle of stones and honour the four
directions. I said, "Well, that seems
like an all-purpose prayer circle to me;
anyone could feel comfortable with
that." And so that's what I did. I said
that I would continue to come back,
because there was lots of other trash
up on the mountain and that I would
keep cleaning it up and so forth.
That's how the work began.
But, what I didn't realize-and
was quite a surprise and a delight to
me-was that in doing that I was
doing something practical at the
material level that other people
recognized. I was cleaning the place
up-even the forest service recognized
that. And some other people who
believed what I was doing would bring
food up to me. So I said, "Boy, that's
an interesting way to earn your foodjust do some good work and the food
comes." So, in a certain sense, that
was the economic concern.
I said, "Now this is interestingin just being up here and in my own
kind of non-traditional way just going
up to the mountain at sunset and
saying thank-you for these wild places,
and thank-you for the sky and thankyou for the sun and the rain, and
everything like that, I am satisfying
my spiritual yearnings."
Also, because the ridgeline on
this mountain was right on top of a
political boundary, a national
wilderness boundary of which one side
was protected and the other side
wasn't, I was also somehow making a
political statement. And for the first
time in my life, my political values

and my survival needs and my
spiritual yearnings were all working
together. I no longer felt divided,
split apart or tugged in different
directions. I got a sense of what it
was to feel-I won't be pretentious
enough to say feel whole-but
certainly to feel more whole.
So anyway, that's what took
root, and now this last summer was
my eleventh summer on Bald
Mountain and I go up there and I
maintain this little sanctuary. I'm up
there, I enjoy myself, I clean up the
trails, and if someone comes by I'm
just available. They love it because
they think that I think that they're
really special when they show up
'cause I give them my complete
attention and it makes them feel like
they're the entire human race. I don't
have such pretentious objectives, it's

just that I've been alone for a long
time and when a human being shows
up, they are the whole human race.
So, really nice things happen.
People talk about their own deep
yearnings, we get to share, we get to
enjoy the gift of creation. We get to
go up to the mountain at sunset, say
thanks for it and when I come off the
mountain every fall, I get the privilege
of traveling around and simply sharing
the story of my own experience. And
then I feel even better because there's
an audience out there that like the
story. It touches them. So the notion
of good work expanded to also include
my life-long tendencies toward being a
teacher. A whole bunch of things were
satisfied all at once, and I felt less torn
apart; that's what was very special
and that's why this has become sort of
a rock in my life.
15

How did you initially start your tour
around the country with your slide
show, and what was happening in
the Siskiyou region at that time?
I think it was at the end of my second
summer on the mountain it became
really obvious to me. It sounds
simplistic to say, but the bears don't
write letters and the owls don't vote
and I've got a big mouth. I decided
that all the organized interests of
society, especially the economic
interest, have a voice to speak for them
and I simply decided that I would run
my mouth for the wild. I said I
wanted to do that and I started going
around- y'know the classic kind of
things- talk in church basements, and
little house parties and so forth, and
one thing led to another. Eventually at
the peak (which I wasn't able to
maintain because I was burning out)
but at the peak I was doing as many as
120 presentations all over the country
in about a six month period. It
attracted a lot of attention.

until I heard you, and then I went out
and I found out some more for myself
and, by gosh, I'm now doing that. I'm
not sitting out on a mountain, but I've
become an environmental lawyer or
I've got involved. Boy, there's a lot
out there that's really special, that's
really valuable; thank-you for opening
that door to me." When that's said to
me, that's where I take my sense of
accomplishment.

Many of us middle class Americans
growing up in a fairly well-to-do
neighborhood perceive the
environmental movement on the
whole as rather fragmented and
often anarchistic. Out of your work
came the Siskiyou Project, and
others have created Earth First and
the like. Does the project relate to
these other groups, or is "to each
his own" sort of the trade mark or
format for what they do?
Well, Earth First was mostly an idea
that attracted a pretty anarchistic
movement; it was never an

Michigan once had some of the grandest
old growth forests in the nation
In this very complicated world
vou can't necessarily gauge the value
)f your work by clear-cut victories,
Jecause most political outcomes tend
:o be compromises and so forth. But I
hink one of the things that has
~ertainly sustained me is when
;omeone comes up to me and says
'Well, I didn't know much about it
16

organization. It was little groups of
people here and there, and I think that
that kind of activity occurs at the early
stage of an issue when the media is
very attracted to novelty. For example,
someone going out and doing civil
disobedience or sitting in a tree or
chaining themselves to a bulldozer was
newsworthy. It needs to be evaluated

only as a tactic that was appropriate at
a certain point in time, and it was the
time of raising the profile of the issue
into awareness.
As soon as that happens,
however, the requirements become
much broader. I mean, you need
technical people, you need lawyers,
you need people who know how to
interface with agency bureaucrats and
public officials. You need the
mechanism of not only doing
education (which means writing a
newsletter or something like that) but
also alerting people to their
opportunities for political action like,
what legislation might be before
congress or so forth and so on and that
takes a whole different set of skills.
In my own case, I was first
involved in what was basically one of
the early or first demonstrations, but I
knew that I didn't just want to be a
weekend warrior, so to speak. I was in
it for the long haul, and in the long
haul a lot of other things were
required. That's why my work quickly
evolved to a much broader
organization.

How could you relate to Western
Michiganders why the Siskiyou
region would be of importance to
them?
All you have to do is go up to the
Upper Peninsula of Michigan and look
at the stumps of white pines that were
cut down. Those stumps, some of
them are six feet across. Michigan
once had some of the grandest old
growth forests in the nation. They

were ruthlessly cut down and the
industry of the North Woods (that also
reached over in Wisconsin and so forth
and Minnesota) then leap-frogged over
to the northwest, and the northwest has
come down in similarly rapid speed.
We're down to the very last fragments
of what here was the greatest forest
ecosystem on earth, literally the
biggest trees, more bio-mass per acre
than even in the tropical rainforest.
The Siskiyou region, where I'm from
(that's located along the California and
Oregon border) is the center of biodiversity in western North America.
There are about 1400 plant species
here and it's been determined that this
17

is the most diverse coniferous forest on
the face of the earth. It contains the
last great expanse of wild area that you
can find anywhere between the
Mexican border and the Canadian
border.
Now what do I mean when I say
bio-diversity? Basically, I'm talking
about Noah's Ark. It's just that simple.
That's where the seeds are located,
where all the different kinds of species
are located and the many different
variations thereof. Aldo Leopold, the
wonderful ecologist who spent most of
his academic years in Wisconsin, has a
wonderful statement. He says the first
step in intelligent tinkering, namely
taking things apart, is to save the
pieces. And what we have here in the
Siskiyou is generally recognized by the
scientists as a piece that has absolutely
world-wide significance.

formulated as owls versus jobs. The
decision of Judge Doyer up in Seattle
stopped the fore st service from issuing
future timber sales, not existing timber
sales. What isn't generally known is
that this decision was not based on the
spotted owl, nor on the Endangered
Species Act. It was based on the
National Forest Management Act
which says that in the management of
the fore st you are to preserve the
vi~bility of all species. What the
scientists have discovered is that there
are more than a hundred species
threatened due to the overcutting of the
forest, and probably the one of greatest
economic significance are the Pacific
salmon and steelhead runs. This
amounts to a huge industry employing
about sixty thousand people in the
Pacific Northwest, and the salmon runs
are now so threatened that that industry

The spotted owl became a symbol of the controversy, not
just because of a unique species, but because of the way
it fit into a food chain--like a canary in a coal mine
From an economic angle the spotted
[)WI controversy has been translated
lnto the loss of American jobs over a
tneasly owl. Could you explain why
:his may not be the case?
Well there's lots of dimensions to that.
:...et me start with biology first. The
:potted owl became a symbol of the
~ontroversy, not just because of a
1nique species, but because of the way
t fit into a food chain-like a canary
n a coal mine-that made it an
ndicator of the overall health of the
:cosystem. It's unfortunate that it got
18

is being jeopardized. So here's a case
where economics and ecology both
demand preservation. By holding the
ecosystem together you stop silting up
the rivers and so forth-that maintains
the fish runs which result in beautiful
places, lots of species and sustainable
jobs.
There's lots of forest land in this
country and it's under cultivations as
tree farms and plantations. The trees
are cut and planted like an agricultural
crop. So if you stopped cutting the big
old trees on the remaining land-and
it's almost all on public land, forest
service land-it's not the end of the

timber industry. It doesn't mean that
we do without wood, it simply means
that we stay within the land that has
already been committed and dedicated
to tree farming.
There's been a lot of job-loss in
the timber industry in the last ten or
fifteen years at a time when the
amount of timber cut was actually
increasing-if you included private
land as well as public land. It turns
out that the reason that there's been so
much job loss is because the industry
itself has been modernizing; it's been
mechanizing and automating.
By the way, at the same time that
jobs were being lost in the timber
industry in these areas, about 150,000
new jobs were being added here each
year. The economy here is expanding
and in many other sectors it is thriving;
the question here is why? The answer
is because companies like to relocate
here because there's clean air, clean
water, lovely scenery, and the
opportunity for people to get out of
town easily and go for a hike in the
woods. These are attractive values
that actually result in economic

1

developments. No one comes out to
see a clear-cutting.

The enviromental crisis certainly has
many pathetic aspects. Could you
explain what the "God-squad" is?
Under the Endangered Species Act
there's a provision that if there is a
conflict between economic values and
ecological values there is, in effect, a
way of appealing beyond the law.
There is a committee that is set up that
includes the Secretary of Commerce,
the Secretary of Agriculture, the
Secretary of the Interior and a couple
other cabinet and sub-cabinet
members; this small group then makes
their recommendation. Since they
would only be called into play under
the conditions where a species is
threatened with extinction, their
decision would determine if that
species survived or whether it went
extinct, and that's why they call it the
God-squad.

Recently, I read that the spotted owl
was reappearing in second growth
forest, but in other articles it seems
19

that this looks like it's propaganda
on the part of the timber industry,
although supposedly it was
authenticated by scientific research.
Is this science or is it just a ploy
from the timber industry?
The answer is both. Here was this
area, owned by the Simpson Timber
Company, that had these hundred-yearold trees that were starting to develop
the kind of characteristics where the
owls could nest. Lo and behold, there
were very quickly quite a few nests of
spotted owls and they said, "Ah-ha,
this is proof that the owls can appear
in second growth," (in a younger
forest) and they invited the scientists
down to see it. When the scientist
looked at it, they said, "Well yes
indeed, here are owls." But they drew
a different conclusion. They said, "The
owls are here because there's no other

20

place for them to go. All the other
areas around here have been wiped out
and what we're looking at is probably
not the evolution or adaption of the
species into new nesting grounds, but
sort of a last ditch effort to find
someplace where they can survive."
Now what really determines the longterm survival of the owl is a nearby
habitat for the younger generation to
move into. That doesn't exist. What
we have here is a kind of island that is
a temporary safe spot for some owls
and indeed they took advantage of it.
But this is not an indication that
the owls are okay. It's more a measure
of how desperate the situation is. It's
a little bit like if you were looking at a
terrible storm out on the ocean, a
storm in which no humans could
possibly survive. Then suddenly
you came upon an island where there
was a group of shipwrecked people.

contains within it the closest thing to
You wouldn't suddenly say, "Oh, the
what is generally recognized as a
storm isn't a catastrophe, look at the
modern land ethic.
people who are living on this island."
I mean, they're all stranded there. And
Have you found any inspirational
that's what you got.
reads lately in anything new?
You mentioned Aldo Leopold. Have
Yeah, I think a really wonderful book
you found his writings as well as
is Ishmael by Daniel Quinn. I would
Edward Abbey's inspirational, or is
urge everyone to read that. Another
Abbey a little too rough cut?
book that's been very inspiring to me
No, I love 'em both. It so happens that is written by a wonderful woman
naturalist who's been, across the years,
my first wilderness experience was in
working on ways to kind of integrate,
canyon land, and it so happened to be
or make her traditional Mormon
the year that Ed Abbey's Desert
background align, with her ecological
Solitaire came out in p~perback. I
concerns. Her name is Terry Temptest
actually bought it at the gift shop in
Williams and she's written a wonderful
Arches and then I got down into the
canyon land; that's where I read it and book called Refuge. That was pretty
it was really wonderful. And of course inspiring to me.•!•
Aldo Leopold's Sand County Almanac
21

Woman
A Two-part Oppression

I.
little girl
pulls up her dress with thick fingers
while spying out of
squinted eyes
bedtime colors play in her crooked curls
-which -wind up around popsicled fingers
sunbeams answer to her smile
little girl
-wrings her hands, twisting guilty fingers
-while she rocks painfully back and forth
clinging to the corner
-window-pane raindrops followpredestined path-ways into her eyes
she screws them out -with tired fingers
naked -walls answer to her call

II.
She sits framed in a portrait for -which
she did not pose.
Legs locked,
eyes conveniently squared,
her heart beats in time
to the slap of the -whip,
the smack of a spanking.
A likeness like the others.
She stands frozen -with her back
tied in knots,
arms stapled together
above her heaving head.
Crooked contrapostobound feet -with purple toes carry on
the helpless trudge.
Clench! her body,
her soul,
find no release
from handcuffs drawn furiously
in indelible ink.
-Sarah De Young
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Untitled
Intertwined,
we captured the
elusive song
we yearned
to create
With trembling fingers,
we painted
yet another moment
our eyes flooded
with rain,
we whispered to
dancing leaves
barefoot, we ran
into the
embracing arms
of sunlight
with laughter on
our lips,
we tasted the sour grapes
and became but a
single shadow
too soon
the colors shifted
and the windy years
rushed past our eager ears
our anxious hearts
searched for shelter
to evade the dark
questions embedded
in the blanket of doubt
even as we sat
silently beneath
the weeping trees
we caught the faint
strangled chords of a
changing song
surrounded by
the dusty pottery
of another time
we dared to breathe
and as your hand left mine,
I could not remember
when our laughter had
died ...
-Gloria Huang
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A Holistic Critique of Feminism and Environmentalism
by Dave Koene

Friedrich Nietzsche states that "We need 'unities' in order to
be able to reckon: that does not mean that we must suppose such
unities to exist" (The Will to Power, Section 635). Nietzsche's
words sum up the paradoxical nature of this essay: it is impossible
to explain "holism" and use it to critique feminism and
environmentalism without refering to ,.,unities," which holism
would not allow. It seems that if we were not to admit that we may
need "unities" in order to reckon, then our use of language, for one,
would be greatly restricted. Excluding such demonstrative words
as ,.,this" and '''that," and proper nouns such as ,.,Lambert," much of
language depends on grouping some things together and dividing
them from others.
Even Nietzsche, staunch holist that he was, would probably
allow us to use words in the context of the rest of the language, even
when we do not think that these words can be perfectly defined.
The Houghton Mifflin Dictionary provides the following: ,.,Holism" is
"the theory that reality is made up of organic or unified wholes that
are greater than the simple sum of their parts." ,.,Holistic" means
"Emphasizing the importance of the whole and
the
interdependence of its parts" (628). These descriptions are
generally accurate, but it would help to expand on them because I
have in mind a particular sort of holism: ,.,ecologically-informed"
holism. One thing this specifically involves is seeing all of reality as
connected to all the rest of reality, or, as the ecological cliche puts it,
"everything is connected to everything else." This emphasis on
interdependence and interconnectedness is decidedly antihierarchical; there is no ,.,top of the heap," there are simply different
positions within a whole.
This view is ,.,ecologically-informed" because it draws
heavily on ecology and ecological ideas. Ecology is often described
as the study of the relationships between organisms and their living
and non-living environments, or as ,.,the study of how organisms
interact with one another and their nonliving environment of
energy and matter" (Miller 78). It could also be valid to say that
ecology is the study of relationships between environments and the
organisms that live there. Broadly understood, ecology even
encompasses study of the relationships between different parts of
the non-living environment.
One of the many results that the study of relationships in
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ecology has had is the proliferation of the idea that all things affect
each other, and consequently that all things are, to a degree,
dependant on all others. This idea is central to holism, and in this -way
ecology is a very important source for holism. This is, of course, not to
say that ecology is necessarily intrinsic to holism per se. One could
cite many examples of holistic perspectives that did not draw on
ecology.
Seeing all things as a fundamentally connected -whole already
implies that this sort of holism -would also view all ontological
divisions as (some-what) arbitrary. As the Australian philosopher
War-wick Fox states: u[W]e can make no firm ontological divide in the
field of existence ... [T]o the extent that -we perceive boundaries, -we
fall short of deep ecological consciousness" (as quoted in Devall, 39).
Ecology's emphasis on ecosystems reflects holistic thinking.
The study of ecosystems seemed a natural choice for studying W
..
relationships, because studying ecosystems necessarily involves
studying the interactions of the various parts of those systems.
Implicit in the study of ecosystems is, I think, a rejection of attempts to
identify non-arbitrary ontological divisions. Most ecologists are
careful to point out that no matter how useful a tool the idea of an
ecosystem can be in studying organic and nonorganic relationships, it
is no more than a useful tool. Excepting the entire universe, there is no
such thing as a true ecosystem, if by eco-system one means a closed
system. There is a conscious recognition and -willingness to admit that
~
the boundaries delineated around any ecosystem are at least '--'.
some-what arbitrary, -whether that ecosystem is a drop of pond -water
or the entire earth: all ecosystems have movement of energy and
matter both in and out.
Ecology is a rather new area of study; a repercussion of the
natural sciences from -which it grew. It is my contention that these
natural sciences as a -whole embrace and are shaped by-what I call the
uatomist principle" -which is often traced back as far as the preSocratic philosopher Democritus. The idea is that one can understand
something by correctly dividing it into its component elements: reality
is an aggregate of individuals, or individual items, or unities. The
relationship bet-ween these individual items is not of great
importance. Au-whole" is not, as it -were, greater than the sum of its
parts, and so the key to knowledge is udivide and understand."
A brief look at the development of early science may help
illustrate this claim. Early science -was dominated by taxonomy. It
attempted to classify the -world into separate categories. The reason
that much of early science -was taxonomic -was, in my opinion, not that
people lacked the ability to carry their research further, but rather that
they saw little reason to go ufurther" in their -work. To a scientist of the
eighteenth century (and perhaps on into the nineteenth century), to be
able to properly divide up the -world, label the component parts, and
fit them into a taxonomic scheme -was key to understanding how the
-world functioned. This -was, no doubt, strongly influenced by ideas
held by the initiators of taxonomy that the divisions they identified
-within nature existed because of design by God (Bowler 64).
As people continued to classify things, this taxonomic system
became more difficult and complicated to use. Kingdoms -were added
to make room for those items -which did not ufit" into the former
system. Disagreements arose (and arise) as to the best -way to classify
things. This encouraged people to question -whether this -was a
unatural" -way to group things or if it -was instead a some-what
arbitrary, quite useful, utool" for people to use.
Clearly opposed to the atomist principle reflected in taxonimic
or natural science, ecology emphasizes the connections and
relationships bet-ween different things and how they interact. Not
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surprisingly, the tension between ecology and natural science is a sign
and component of the tension between the atomist principle and
ecologically-informed holism. In order to understand something, a
holist would not divide something into various parts but would prefer
to see it in all its relationships in order to understand it ..
In short, holism, as I have explained it, is a unique perspective
on life and existence that emphasizes the interdependence of all things
and denies the possibility of making clear, nonarbitrary ontological
divisions. As such, it is not surprising that it can offer criticisms and
valuable input to other ideas. The rest of this essay will explore some
repercussions of a holistic perspective, first on feminism and then on
environmentalism.
For various reasons, my comments regarding feminism will be
restricted to a few- aspects of two commonly identified ,.,.strands" of
feminism:
liberal feminism and radical feminism.
For my
descriptions of feminism I will draw- heavily on After Eden: Facing the
Challenge of Gender Reconciliation written by a gender study team
coordinated by Mary Stew-art Van Leeuwen, and Alison M. Jaggar's
Feminist Politics and Human Nature. In After Eden, a feminist is
described as ,.,.a person of either sex who works to restore social,
economic, and political justice between women and men in a given
society" (22). In Feminist Politics and Human Nature, Jaggar supplies us
with a compatible description, saying that ,.,.,feminism' is commonly
used to refer to all those w-ho seek, no matter on w-hat grounds, to end
women's subordination" (5). Obviously, both of these rather broad
portrayals imply many assumptions, but I think it would be beside
our point to examine them here.
Liberal feminism is, of course, greatly influenced by liberal
thought and principles. Liberal theory, in J aggar' s words, ,.,.is
grounded on the conception of human beings as essentially rational
agents" and ,.,.rationality is a 'mental' capacity" (28). I agree with
Jaggar that liberal feminism also builds on this foundation (27-48).
Radical feminism is more difficult to characterize because it is an
amalgam of different views with some connecting themes. One of
these themes is, according to After Eden, the ,.,.conviction that women's
oppression is the most fundamental form of human oppression" (56)
Both of these strands of feminism divide the world into two
fundamental entities. Holism directly conflicts with the dualism that
these forms of feminism maintain. At the heart of dualism is the idea
that the world consists of two fundamental entities of ,.,.mind" and
,.,.matter." Dualism such as this can be seen manifested in many
specific ways.
For example, our idea of ,.,.culture" already implies dualism
between nature and culture. Here culture would be seen as that
matter which the mind has significantly shaped or influenced, and
nature, since it has not had this ,.,.positive rational influence", is seen as
irrational and inferior to culture. Over time a view- developed that
could be called ,.,.patriarchal dualism." Within this mindset, women
were seen as closer to nature and less rational than men, and, as a
consequence, inferior. Of course, this view- is obviously a problem for
anyone who wishes to end the subordination or oppression of women.
One possible feminist response to this dualism is supplied by
liberal feminists. Simply put, if one merely demonstrates that women
as a group are essentially just as rational as men and no closer to
nature, then their subordination is invalid. It seems to me that this
liberal feminist answer incorporates or preserves the dualism, but
takes the grounds away for making it oppressive. As w-e have noted,
liberal theory emphasizes mental capacity; a result of dualistic
thinking.
This is similar to what Jaggar argues that liberal feminists say.
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Admitting that liberal theorists are no longer explicitly committed to
metaphysical dualism, she says that they are still committed to
,.,,normative dualism." ,.,,Normative dualism is the belief that -what is
especially valuable about human beings is a particular 'mental'
capacity, the capacity for rationality" (28). I believe she is correct in
saying that liberal feminists have adopted this dualism.
This dualism is quite central to liberal feminist thought. It is
not clear just how- intrinsic it is, and so I do not know- if the theory after
a rejection of dualism could still be accurately called liberal feminism.
This is not a general attack on liberal feminism. Liberal feminism has
many merits. Although this is still disputed, it has gone a long -way in
teaching that -women have the same capacity for rationality as men
and it has also emphasized equality. Perhaps this emphasis is more in
line -with holism, as it opposes hierarchy.
Some radical feminists supply an alternate response to the
problem of patriarchal dualism. They do not challenge the idea that
-women are closer to nature and less rational than men; they celebrate
it. This effectively turns the dualism on its head, making -women
superior to men. As feminist author Rosemarie Tong puts it, ,.,,Initially
preoccupied -with the enslaving aspects of -women's biology and
psychology, most radical feminists came to view- -women's biology ...
as potential sources of liberating pow-er for -women" (3). Jaggar
develops this idea even farther:

l

[T]here is a repeated suggestion that -women's special
powers lie in -women's special closeness to non-human
nature . . . Women's special closeness -with nature is
believed to give -women special -ways of knowing and
conceiving the -world. Radical feminists reject -what they
see as the excessive masculine reliance on reason, and
instead emphasize feeling, emotion and nonverbal
communication (95-96).
This solution to the problem also preserves the dualism bet-ween the
rational mental capacity and matter (or culture and nature), as -well as
the idea that -women fit better in the latter category and men in the
former. In order to avoid the subordination of -women, they have
made this latter capacity superior. Perhaps this could be vie-wed as
exchanging patriarchal dualism for matriarchal dualism
Since there are definite sympathies to-ward holism -within
radical feminism, dualism is less central to radical feminism.
How-ever, radical feminists could no longer maintain a sharp division
bet-ween nature and culture, and so it -would be difficult for them to
argue that -women are on the -whole closer to nature than men.
Another important repercussion for radical feminism arises
because there is a fairly common tendency in radical feminism to see
the subordination or oppression of -women by men as the root of all
other forms of oppression. This root patriarchal oppression needs to
be solved before -we can solve any other form of oppressio As long as
it maintains the need to solve -women's oppression before any other
form of oppression, this idea conflicts -with holism.
Judged from a holistic perspective, it makes no sense to talk of a
single ,.,,root" of oppression. Since they are related, it -would be
difficult to do a-way -with one form of oppression -while still
maintaining the others. So, both holists and radical feminists could
agree that the oppression of -women needs to be done a-way -with in
order to do a-way-with other forms of oppression.
From a holisitic point of view-, feminism intrinsicly connected to
environmentalism. Both are concerned -with forms of abuse or
opression. In this context, ,.,,environmentalism" refers to an attitude
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which feels that humans must change both the way they treat the
natural environment and the relationships they have with it, for a
variety of different reasons. I will center my discussion around a
question which is debated in environmental ethics. This question
takes many different formulations, but I think they all center on the
dilemma of why people should change their treatment of and
relationship to the natural environment. Should they do this for
humanity's sake, or for the sake of the natural world?
To formulate this question, I think, one must assume the same
dualism I referred to earlier, a dualism rooted deep in our culture.
Without this dualism one could not think of nature as a truly
separate entity. Instead, one would see how- closely what we call
,,.nature" is tied to everything else. So, a holistic perspective would
not really even allow-the question, since the question relies centrally
on making an ontological division between nature and non-nature.
From a holistic perspective it makes little or no sense to distinguish
between what is good for nature and what is good for humanity, or
what is bad for nature and bad for humanity. This may make some
environmentalists uncomfortable, for it could appear that we are
merely saying that whatever is good for humanity will be good for
the rest of the world, and therefore we can ignore the rest of the
world. This is not necessarily the case. Again, from a holistic
perspective it makes no sense to draw- a sharp division between
humanity and the rest of the world, so to look only to the good for
humanity (and ignore the rest of the world) makes no sense either.
Some may argue that this is really just the ,,.value nature for
its own sake" position, but I assert that the difference between the
two positions is fundamental. One assigns value to humanity, and
then also value to the distinct entity of nature. The other sees the
two as so deeply interconnected and interdependent that the
distinction between them makes little sense, except, perhaps, as an
occasional tool to clarify what we mean.
It should be added that, regardless of w-ha t one thinks of
holism, one may soon be confronted with this same problem. This
is because any clear division between nature on earth (as large areas
of wilderness unaffected by humanity) and culture is rapidly
becoming obsolete, if it is not so already. This is happening for two
reasons. First, all areas of ,,.nature" on earth have been effected, to
various degrees, by actions of humanity. This can be clearly seen
when one considers the effects of such things as pollution and
accelerated global warming. The other reason is that as humanity
,,.conquers" an increasingly large percentage of the globe, the areas
of wild nature that are left are increasingly cultural creations. They
are ,,.cultural creations" in the sense that they would not exist if it
were not for deliberate cultural actions to ,,.preserve" them or to
have a minimal impact on them.
The holistic perspective on the environment presents a
problem for ethical theory: Can we talk about humans having
responsibility for their actions without violating holism? If not,
does that mean that we are to view- any action, no matter howharmful to the rest of the world, as permissible? Personally, I
suspect that personal responsiblity can be determined from a
holistic perspective, but the topic is beyond my scope and ability to
deal with here.
I think it is quite clear that a holistic perspective has much to
offer to many fields, and specifically to feminism and
environmentalism. If we want to be holistic in our outlook, we
cannot rely solely on an atomistic approach to problems; we need to
see how- things relate to everything else in order to have a full
understanding. We also cannot rely on dualisms or think in
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dualistic terms, even as they appear in other theories such as
feminism and environmentalism. A holistic perspective would also
say that if we want to work toward solving oppression, we need to
realize that all forms of oppression are related. We could never
accurately describe or paint one part of the world with out including
all of the world.
Realistic Painters
0

True to nature, all the truth: that's art."
This hallowed notion is a threadbare fable.
Infinite is nature's smallest part.
They paint what happens to delight their heart.
And what delights them? What to paint they're able.
-Friedrich Nietzsche (The Gay Science, Poem 55)
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My Picture
jumping and tugging, heaving on the pole
to plant the stars and stripes in
someone else's backyard
guns and swords and cavaliers
bugle to the lips
children charging
i think i've watched too much t.v.
this is my picture of america
bodies flaccid upon the sofa
images flicker because everyone knows
children only have an attention span of 4.3 seconds
happy families
crisis and resolution in 30 minutes
with room for seven minutes of commercials
this is my picture of america
toilet paper with lotion (softens
your skin as you wipe)
diet popcorn (smaller servings
at twice the price) and of course
if you buy three boxes of potato chips
you get the free cassette tape
this is my picture of america
long-haired children who refuse to shut-up
flaunting their attempt at wisdom
proving their foolishness
rights and privileges and first amendment
censor the wise and pay the fool
this is my picture of america
catch me i'm swooning
alcoholics in leisure suits
take my life and dole it out
to the institute for right brain/left brain research
in echinoderms
drug addicts, idiots, and
one or two well-meaning but misplaced
idealists
this is my picture of america
-Daniel Ehrlich
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Creation
A singular stalk of bamboo
I

am cut
neatly raised from the overgrowth
by the holywoman's scythe
Slipping from her bag a sharpened stone,
Organic tool
becomes an exacting knife
in hands weathered, strengthened by wind,
dug up bony from soil
She bores out small holes,
circular sections of my life
Stones, brambles,
she throws back to moist black earth
Raising me
evolved
To cracked brown lips,
Her sweet breath plays through me
As her fingers move softly,
stroking my irregular grain
-Sarah De Young
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LETTERS & SUCII

A Proper Question?

People spend their time doing strange things. Why do we spend our precious hours
collecting stuffed animals, counting tiles on a bathroom floor, or spending four or more years in
college? For some of us-an elite few when compared to the world's population-this last
oddity is a reality. Stranger still is the rare one of us who shakes off the cobwebs of comfort
and apathy and actually does what a student should do: examine one's life. Education has little
11

to do with seeking the "facts out there,but rather it is learning to ask proper questions.
Unfortunately, an authentic student's inquiry into why things are the way they are and happen
the way they happen yields undesirable conclusions: questions + desire for truth = more
questions.
Some questions stump us for centuries. Like this one: if a fire broke out in a museum
and you could rescue only one thing, which of these would you choose: 1) a Rembrandt
painting, or 2) an elderly lady?
To challenge a Christian world view, Dialogue has slanted the question slightly. The
following hypothetical situation is for your careful consideration and response.

A fire breaks out in a church. You have the
povver to save one thing only: 1) the last copy
of the Bible knovvn to hu1nanity, or
2) an elderly lady. Which do you r scu~~
Hypothetical questions tend to leave
many loose ends, and we find it difficult to
resist saying "it depends .... " Remember it is
not loose ends at stake here but a moral
decision .

Please limit responses to 175
words, signed and double-spaced.
Send to Dialogue, Commons
Annex, by November 12.
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